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Abstract. One of the fundamental problems of modern science of culture is
the constitution of the unique wholeness of culture in conceptual form. The classi-
cal research programs of Russian culturology (mechanicism and organicism) offer
different concepts and logical models of the wholeness. Of particular interest in
the formation of culturological discourses of non-European cultures and civiliza-
tions is organicism, which is aimed at expressing the qualitative certainty of the
phenomena being studied. However, its introduction into culturology is associated
with considerable difficulties in developing a conceptual apparatus. Prospects for
solving this problem are seen not only in turning to the philosophical phenomenol-
ogy of E. Husserl and the idea of regional ontologies, but also in the formation of a
third research program that involves rethinking the discipline of culturology and
the algorithm of culturological cognition.
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AHHomayus. B 2021 200y npowiia uHmepecHas u 8ecbMa HANPSHCEHHAS NO-
JIEMUKA 0 COCMOSIHUU QUCYUNAUHAPHOCMU POCCULICKOU Ky/1bmypo102ull, NOAHbLU
mekcm Komopoll 6bl/1 0ny6AUKO8AH HA CMPAHUYAX HcypHaaa «Yenosek. Kyaomy-
pa. ObpazosaHuex (2022, Ne 4 u 2023, Ne 1-3). B yenmpe duckyccuu 6bi1 hocmas-
JIeH 80NPOC 0 MOM, KAK KOHCmMumyupyemcsi noHsimue «Ky/1bmypa» — 6a3ogoe no-
HsAMue HayKu o Kynbmypax. Koncmumyupogatue 8 noHsimutiHoli hopme yHUKa1b-
HOUl YesnocmHOCMU Ky/bmypbl 58.15emcsl 00HOU u3 yHdameHmManbHbIX npobaem
cospeMeHHOU Hayku o Kyabmype. Kaaccuueckue HayuHo-ucciedosamenbckue
npozpammoel pocculickoll Kysabmypoao2uu (MexaHuyusm U op2aHuyusm) ucxo-
Jds1m U3 pasHubIX OHMO/02UYECKUX NOCMYy/Aamos: Kyabmypa KaK cucmemHas ye-
JI0CMHOCMb U KyAbMypd KAaK Op2aHuyeckas yeaocmuocms, CoomeemcmeeHHo,
OHU npedsaazarom pasHvle KOHYenmol U A02udeckue modeau yeaocmuocmu. Kak
noKkasaaa ama no/emMuKkd, HeKomopbule 8ecbMa 0CHO8AMeNbHble 80NPOCHI 3MUX
HAYYHO-UCCAe008aMEALCKUX NPO2PAMM, A MAKHCe 80npoc UX 0ONO/AHUMENbHO-
cmu u HblHe 0cMmarmcst HehposicCHeHHbIMU. B cmamuwe packpeleaiomcs gpunocodh-
CKUe npednoculAKU 3mux 08yX HAYYHO-UCCAe008amebCKUX NPO2PaMM, 06CyHoa-
emcsi UX N03Ha8amMeAbHbIl NOMeHYUal, 8bISI8ASI0MCS pamku secumumayuu. Oco-
6bLll uHMepec 8 hopMuUpos8aHuU Kyabmypoi02u1eckux JUCKypco8 HeesponeticKux
Kysibmyp u yusuausayuii npedcmasasiem Hay4Ho-Ucc1e008ameabCckas NPocpam-
MQA Op2aHUYU3MA, UMEWas yCMAaHo8Ky Ha 8blpadxceHue KauecmeeHHoll onpede-
JIeHHOCMU u3y4aemblx sieaeHull. 00HaKo ee 8HedpeHue 8 Ky/abmypo/102ulo €8513a-
HO € HeMa/IbIMU mpydHoCcmsAMU pa3pabomku NoHsIMuiiHo2o annapama. [lepcnek-
muea peweHusl 3mot npob.iembl 8UOUMCS HEe MOJIbKO 8 0bpaujeHuu K ¢puaocogh-
ckoll peHomeHon02uu 3. Tyccepas u udee pe2uOHANbHBIX OHMO102Ull, HO MAKXHce
8 gpopmuposaHuu mpemuell eHoMeHOoN02UuYecKoll HaYyYHO-Ucc1ed08amenbCKol
npozpammol, npednosazarujeli nepeocmbvicaeHue QUCYUNAUHPAHOCMU KY/Abmy-
po/io2uu U an20pumma Ky/bmypo/102u4ecko2o nosHaHusi. PeHomeHon02uveckast
Hay4Hast npo2pamma, 880051 uder pe2uoHaabHbIX OHMO.102Ull, OMKpbléaem 603-
MONHCHOCMb POPMUPOBAHUS KYAbMYPO102UHeCKUX OUCKYPCO8 YHUKAAbHBIX YUBU-
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Ausayuli: duckypcos kumaegedeHus, apabucmuku, UH00102uu, appukaHuUCmuKu
u dpyaux HeesponelicKux Ky/bmyp U Yusuau3ayuti, 8 mom vucjae u 3ImHoKy/abmyp.

Kaioueavle cn1o8a: munosioz2usi Kysbmyp, pe2uoHaabHble OHmMo102ul, gheHo-
MeH0/102Usl, QUCYUNJAUHAPHOCMb KY/IbMypOo102Ul, HAYYHO-UCCAeA08amebCKas
npozpamma

Jna nurupoBanus: 3abysvonute A. K. . KynbTypa Kak LleJIOCTHOCTDb B
uccjae/ioBaTebCKUX MPOrpaMMax POCCUMCKON KyabTyposioruu // YesoBek.
Kynbrypa. O6pa3oBanue. 2024, Ne 1. C. 10-21. https://doi.org/10.34130/2233-
1277-2024-1-10

1. Concepts and logical models of cultural wholeness. In 2021,
an interesting and very intense polemic took place on the state of dis-
ciplinarity in Russian culturology. This discussion was dedicated to the
memory of Prof. Yu. N. Solonin, who initiated a debate on the systematic-
ity and wholeness two decades ago, at the time of the formation of Rus-
sian culturology as an independent field of scientific research and uni-
versity discipline. That is, the question was raised as to how the concept
of “culture” — i. e. the basic concept of the science of cultures — is con-
stituted. In this discussion on the material of culturology the competition
of two research programs, known since the end of the 18th century, was
updated. From the controversy of the 1990s to the present day, Russian
culturology in its development is largely determined by the competition
between these two scientific programs, which proceed from different on-
tological postulates: culture as a systemic wholeness and culture as an
organic wholeness. However, the polemic of 2021 showed that some of
the very fundamental issues of these research programs remain unclear.
As a consequence, the issue of complementarity of competing programs
was wrongly interpreted as a search for convergence, and judgments
were made aimed to reduce competition [1, p. 178-181; 2, p. 170-176].
These kinds of attitudes expressed in the discussion served as an impe-
tus to turn once again to the question of how a research program defines
the conceptual apparatus of a particular concept, the architectonics of
the disciplinarity of culturology and the very algorithm of culturological
cognition.

There is no immediate reality in science. The way in which reality is
incorporated into the scientific discourse is determined by the way the
subject matter is constituted. According to these ontological postulates,
different concepts and different logical models of theories of wholeness
are being developed.
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The systemic approach which was forming in the rationalist tradi-
tion has been widely applied in various fields of natural science for sever-
al centuries and today has a well-developed conceptual apparatus. It was
very easily transferred to culturology and adapted to a new subject area.
In the knowledge of cultures systemic (or systemic-synergistic) approach
is based on the understanding of the general systemic organization of all
cultures and civilizations: the basic concept of culturology — “culture”
— is expressed as a systemic wholeness (type-system). This approach
proposes a formational structuring of World History: history is divided
into stages that all civilizations and cultures pass through in their histori-
cal development. However, adapted for cultural research, this approach
also reveals its weaknesses: although at the postulate level, this approach
asserts the uniqueness of cultures/civilizations, the conceptual appara-
tus of the systemic approach is not sensitive to the unique parameters of
pictures of the world that are qualitatively different from each other. The
logical model of wholeness, or the typological taxon of culture, built as a
type-system and is a rationally constructed concept that is universal for
all cultures. Its universality is based on the fundamental premise of the
system approach: the mind is the same in all people and in all cultures
a person acts as a reasonable being, therefore, culture has a rational or-
ganization. Such a universal type-system sets a rigid logical framework
for reality and cognition. Insensitive to qualitative characteristics, to the
uniqueness of cultures/civilizations, this approach in the 20th century
was recognized as not working in the cognition of non-European cultures
and civilizations. Oriental studies today abandon the formational struc-
turing of the universum of cultures and give clear preference to the civili-
zational one, which was proposed in the scientific program of organicism.

With the beginning of the formation of Russian culturology in the
1990s, the necessity for the formation of cultural discourses of non-Eu-
ropean cultures had been also realized. At the initiative of Yu. N. Solonin
and E. A. Torchinov, one of the first in the country departments of phi-
losophy and cultures of the East was opened at the Faculty of Philoso-
phy of St. Petersburg University, which took a course on the formation
of cultural discourses of Chinese studies, Indology and Arabic studies [3,
p- 61]. Yu. N. Solonin associated the prospect of formation of cultural dis-
courses of non-European cultures with the actualization of organicism,
which he called the “Goethean line” in culturology. This scientific pro-
gram focused on the expression of the uniqueness of each culture. This is
evidently traced from the Herder’s idea of the intrinsic worth of all cul-
tures to the life philosophy of O. Spengler, who introduced many proto-
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types of cultures as independent principles. It should be noted that at the
basis of human activity, the philosophy of life proceeded not from reason,
but from the will, from the volitional impulse in human activity. Despite
the fact that the ideas of classical organicism and philosophy of life had
been attracting the attention of culturologists, however, the process of
formation of culturological discourses of non-European cultures has not
been completed yet. It should be noted that the difficulties in introducing
organicism were observed not only in Oriental studies. If we talk about
the introduction of the scientific program of organicism into the scientific
practice of cultural research, then even nowadays in this area of knowl-
edge it is significantly behind the systemic approaches.

The conceptual apparatus and methodology of this scientific pro-
gram still remain less developed today compared to the quantitative-
systemic one. Nevertheless, the scientific program of organicism, with
its initial focus on qualitative certainty (qualitativity), is now attracting
more and more interest in culturological discourses, focused on the study
of the uniqueness of cultures and civilizations. The scientific program of
organicism offers a civilizational approach and structuring of the univer-
sum of cultures and World History on the basis of a typological taxon,
which is thought of as an indivisible monad, identical to itself during ex-
ternal changes in historical development and expressing the organic in-
tegrity and qualitative certainty of culture /civilization. In the program of
organicism, it is important to emphasize that the type cannot be a general
concept, because it has the intention to express the uniqueness of each
culture/civilization, which develops according to its own internal logic.

Speaking of the development of the conceptual apparatus of organi-
cism in relation to the knowledge of cultures, it is worth noting the idea
of the German romantics of the cultural definiteness of being and the next
important step made in the philosophy of life of O. Spengler, who intro-
duces the idea of cultural pluralism and, turning to the Goethean idea
of typology, offers meaningfully different prototypes of cultures (Apol-
lonian soul, Faustian soul, etc.). The unique prefiguration of culture is ex-
actly the type that expresses the existential metaphysical level of culture,
the immaterial organization of its soul. The Orientalists call this level “the
experience of the beyond, the experience of the transcendence”. However,
Spengler’s prefigurations of cultures have not had a significant impact on
the practice of culturalogical research. The reason why Spengler’s very
productive idea of introducing pluralism — a multitude of unique pre-
figurations — was not used in the practice of culturalogical research, we
see, first of all, in the fact that these unique “prefigurations” turned out

14



Zabulionite A.-K. I. Culture as a Wholeness in Research Programs ...
Yenosek. Kynbrypa. O6pa3zoBanue — Human. Culture. Education, 2024, 1(51)

to be undeveloped. The lack of development of a substantive prefigura-
tion of the soul of culture, which in this scientific program is a way of
constructing the objectivity, i.e. the wholeness of a unique culture, has
created difficulties for its implementation in the practice of culturalogi-
cal studies. Spengler also had another unresolved question: while pos-
tulating the cultural certainty of being (or a discontinuous metaphysical
structure), he did not provide a philosophical justification for this idea.

2. Type of culture as a regional ontology. Therefore, we are faced
with the question: on what basis can we assert a discontinuous meta-
physical structure, or in other words, justify the ruptures and qualitative
differences of being? It seems that we can find such a justification for a
discontinuous metaphysical structure (the idea of the cultural certainty
of being and the presence of multiple independent principles) in the phi-
losophy of M. Heidegger, who rooted the source of being in Dasein (being-
here), and proposed an existential concept of time and true historiog-
raphy [4, p. 376]. Heidegger’s concept of existential time, that proceeds
from Dasein, or being-here, is fundamentally different from the concept
of time in both the systemic approaches and their understanding of his-
toricism and from O. Spengler’s concept of time and historicism.

Discussing the prospects for further development of the metaphys-
ics of culture, we have drawn attention to E. Husserl’s theory of objectiv-
ity, which deals with the conceptual constitution of regional ontologies
on the basis of quasi-region by introducing eidetic concepts [5]. Regional
ontology allows to conceptually express the unique prefiguration of the
soul of a culture, expressed by its own eidetic concepts. Metaphysical re-
constructions of the beingness horizons of unique cultures in their own
eidetic concepts — such a system of fundamental eidetic concepts de-
scribing the intangible dimension of culture (or the type of a given par-
ticular culture) serves as a semantic coordinate system for the interpre-
tation of more specific events and phenomena of this particular culture in
research. That is, by attracting the Husserl’s theory of objectivity, we ac-
quire a foundation on which it is possible to build research of any unique
culture, including building culturological discourses of Oriental studies,
African studies, and models of the world of ethnoculture. For in each
case, the researcher will operate systems of concepts that correspond to
the unique world pictures of specific civilizations/cultures.

However, by expressing eidetic concepts of metaphysical horizons
of unique cultures (regional ontologies), their introduction into cultur-
ological research does not end. The involvement of philosophical ideas
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of phenomenology and deep ontology entails the necessity of rethinking
the disciplinarity of the science of culture.

Turning to the ideas of E. Husserl and M. Heidegger for the further
development of the “Goethean line” in culturology, we will pay special
attention to the fact that in the first third of the 20th century there was a
turn in philosophical knowledge: it was thanks to the phenomenological
school of E. Husserl], the works of M. Heidegger and other representatives
of deep ontology that the first attempts to put the ontology and gnoseol-
ogy of human existence, mainly in its existential-anthropological dimen-
sion at the center of philosophical constructions were presented. It is not
just about the anthropological principle as a methodological approach,
but about fundamental philosophical categories, about the possibility
of a fundamentally different paradigm of philosophical knowledge. Yu.V.
Perov presented this situation quite clearly back in the 1990s when he
reflected on social philosophy. His arguments deserve to be cited in ex-
tenso: “The limits of today’s discussions on these topics (about the place
of social philosophy within philosophical knowledge — A. K. Z.) are de-
termined by our possibility (or rather: impossibility) to present another
type of scientific knowledge, essentially different from the New European
one, in which modern sociology is integrated, as well as other types and
forms of philosophizing. Most philosophical doctrines from antiquity to
the present day, in the constitution of their own ‘metaphysics’ and ‘ontol-
ogy’, ‘gnoseology’ and ‘methodology’, in the treatment of reality and its
cognition, proceeded from ‘nature’ as ‘reality par excellence’, ‘reality in
preference’. The reality of society and social cognition were interpreted
as a special case, as an optional ‘superstructure’. This was also the place
of social philosophy in the classical (in this and only in this sense ‘natu-
ralistic’) philosophical paradigm, in which the fundamental philosophi-
cal categories were oriented mainly to the ‘model’ of reality in the form
of ‘nature’ and its cognition. It is important to see that we are talking
about fundamental philosophical categories, and not only about the well-
known natural science-oriented methodological ‘ideal of scientificity’.
The dualism of ‘sciences of nature’ and ‘sciences of spirit’ formed in the
last century turned out to be a temporary compromise primarily because
of its obvious ‘methodology’” [6, p. 144]. The situation changed in the
20th century, when the first attempts were made to put the ontology and
gnoseology of human existence at the center of philosophical construc-
tions. This made possible the existence of a “sociocentric” and “historio-
centric” philosophy, the basis of which is socio-historical reality, and na-
ture is a special case. “In this approach, the primary and universal, and
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partly ‘only’ ‘ontological’ reality is the process of social-historical life of
mankind, and all other existing and possible ‘realities’: ‘social’, ‘anthropo-
logical’, ‘cultural’, ‘psychological’ (as it was once proposed by N. A. Berdy-
aev, although in a different context and with different purposes) and even
‘natural’ reality, as it appears in relation to the ‘historical’ one, are only
analytically isolated and existing within it and on its basis” [6, p. 144].

Orientation to the philosophical paradigm, centered on the ontology
and gnoseology of human existence, changes the whole situation in the
science of culture. It not only creates a special methodological situation
in the science of culture, but also affects the principles of disciplinary or-
ganization. It is important to emphasize: in cultural science the orienta-
tion to one or another paradigm of philosophical knowledge determines
different principles of organization of the architectonics of disciplinarity
of cultural science. Thus, it is not just a question of different methodologi-
cal principles of cognition offered by alternative scientific programs, but
precisely about the emergence of a new — phenomenological scientific
program — as the third research program of cultural studies.

3. Alternative scientific programs: architectonics of disciplinar-
ity and algorithms of cognition. Why do we have the right to talk about
anew research program, in view of the fact that while turning to the ideas
philosophical phenomenology we are developing the “Goethean line”, that
is, the ideas of organicism and philosophy of life? The fact is that both the
concepts of the “Goethean line”, and the mechanicism, with all their dif-
ferent attitudes in understanding reality, in cognition, proceed from pre-
Kantian ontology. While the philosophical phenomenology of E. Husserl
and its further development in the existentialism of M. Heidegger, in the
philosophical hermeneutics of G. Gadamer, relate to the transcendental
tradition of philosophy, which is reflected in the peculiarities in the for-
mation of the architectonics of the disciplinary structure of culturology,
built on “regional ontology”.

If we pay attention to the architectonics of disciplinarity of cultur-
ology in the mechanistic scientific program — to the systemic (system-
synergetic) approach in culturology, which in the most developed form
was presented in the works of M. S. Kagan, then theoretical culturology
is at the center of disciplinarity. The basic concept of culturology — the
wholeness of culture — is constructed as a systemic wholeness. More-
over, the type-system is a logical model of wholeness, universal for all
cultures, and serves as a basis for structuring the universum of cultures
and World History as a stadial, formational, ascending development of
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humanity. M. S. Kagan, proceeding from the ontological postulate of the
systemic organization of culture, believed that the theoretical construct
— the system of culture — is a certain internally differentiated whole-
ness, which he was building by the hypothetico-deductive method. The
condition of hypothesis verifiability is connected with another condition
— with the possibility to unfold deductively the hypothesis to empirically
verifiable statements being compared with observed facts and phenome-
na. Therefore, in his article “Classification and Systematization” M. S. Ka-
gan emphasized that the work of a systematician should be complement-
ed by the work of a classifier, who deals with the immediate empirical
reality and uses the method of induction in cognition [7, p. 10]. M. S. Ka-
gan consistently adheres to this logic in his subsequent works. In “Intro-
duction to the History of World Culture” the scolar not only continues to
develop his theoretical construct, but also shows how it works in the cul-
turological material. He models history as an ascending development of
parallel cultures. All cultures are based on the same regularities. United
into one whole, they form a “system”, which in the most general form is a
basic concept, a logical model expressing the wholeness of culture (type-
system). It is the basis of different cultural-historical types. Turning to
individual cultures, M. S. Kagan demonstrates how historical material il-
lustrates the truth of his theoretical construct, how the “system” works in
a concrete material. The principle of correlation between the empirical
and theoretical levels of knowledge is already defined in the “Philosophy
of Culture” as an illustration of a rationally constructed construct with
the help of facts [8, p. 330]. The principle of correlation between empiri-
cal and theoretical levels of cognition is already defined in the “Philoso-
phy of Culture” as an illustration of a rationally constructed construct by
facts [8, p. 330]. The same motive is carried out in the “Introduction to
the History of World Culture”, where “the author refers to the specific
material of history of culture only insofar as it is necessary to prove the
heuristic value of the justified concept” [9, p. 8]. In M. S. Kagan’s works,
the systemic approach received not only a detailed representation, but
also a well-considered, well-founded disciplinarity, which is based on a
theoretical construct.

The scientific research program of organicism, the “Goethean line”,
with all the differences in the construction of the basic concept — culture,
also thought that the basis of disciplinarity should be theoretical cultur-
ology. Of course, the basic concept (culture is an organic wholeness) in
the qualitative scientific program is constituted in a fundamentally dif-
ferent way than in the systemic approaches developed in the rationalist
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tradition and oriented on the model of physics. Classical organicism was
formed on the natural philosophy of ]. W. Goethe. In his philosophy of
life, O. Spengler’s understanding of the being of culture proceeded not
from reason: Spengler turned to the will, to the impulse of life. However,
his philosophy of culture retained many biological analogies, which are
evident, for example, in his concept of historicism. Both classical organi-
cism and O. Spengler’s philosophy belonged to the pre-Kantian tradition
of philosophy.

As opposed to the “Goethean line,” the phenomenological tradition
of philosophy represented a variation of the transcendental tradition
of philosophy. At the center of this paradigm of philosophy are the con-
structions of ontology and gnoseology of human existence. The rationale
for the discontinuous metaphysical structure in this program is based
on Dasein and the existential concept of time. In the phenomenological
research program of culturology, not only the entire system of concepts
is rethought, but also the structure of disciplinarity, which is based not
on theoretical culturology (as in the case of the two classical ones), but
on the metaphysics of culture. Regional ontology expressing in eidetic
concepts the metaphysical (being) horizon of a unique culture is not an
abstract theoretical construct. Thus, the unique, individualized and char-
acteristic only for this civilization system of eidetic notions acts as an
individualized common denominator in the research of those or other
phenomena of this particular culture. And the control of all hermeneu-
tic procedures in cultural research is carried out from the metaphysical
level. It is the point of account for revealing meanings in specific studies:
events, artifacts, phenomena, fragments of this culture. That is, cognition
is a hermeneutic comprehension of the meaning of a fragment of culture
in the semantic horizon of the wholeness of culture. In addition, the pro-
cedure of hermeneutic interpretation of the fragment from the perspec-
tive of the wholeness of the metaphysical horizon of a particular culture
ensures the verifiability and justification of specific scientific research in
this scientific program.

The phenomenological scientific program, while introducing the
idea of regional ontologies, opens the possibility of forming culturologi-
cal discourses of unique civilizations: discourses of Chinese studies, Ara-
bistics, Indology, African studies and other non-European cultures and
civilizations. However, the introduction of the idea of regional ontologies
raises the question of the unity of the science of cultures. Consequently, a
phenomenological scientific program in culturology is required to clarify
the question of the unity of the science of cultures. This question, which
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at first glance may seem rather tricky, is not really a serious problem. In
his theory of objectivity, E. Husserl provides a clear explanation of how
regional ontologies and quasi-region relate. E. Husserl explains: the qua-
si-region is initially empty and as such it does not reflect the ontological
organization of a unique culture/civilization. Regional ontologies are not
inferred from formal ontology [10, p. 61-62]. The individualization of the
quasi-region implies the creation of a unique system of eidetic concepts
that express the world picture of a particular unique culture. Thus, the
quasi-region is thought of as a certain common logic of construction of
the subject sphere of science, in our case, culturalogical discourse. Or in
other words, the science of culture combines the culturalogical discours-
es of unique cultures, built according to the unified logic of objectivity
formation.

4. Conclusion. There is no immediate reality in science. In order to
reach understanding how reality is included in the culturological dis-
course, it is necessary to see that alternative research programs are ori-
ented to different paradigms of philosophy, which set different contents
of fundamental concepts (time, space, motion, causality, etc.), perceived
by scientific programs and theoretical knowledge in a ready-made form.
From their point of view, not only the objectivity of culturology is funda-
mentally differently constituted, but the architectonics of disciplinarity
and the algorithm of culturological cognition are constructed in a funda-
mentally different way.
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CeedeHust 06 asmope
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A.W.Tepuena (191186, Poccus, Cankt-IleTep6ypr, HabepexxHasi peku Moiiky, 1. 48);
noueHT CaHKT-IleTepbyprckoro rocygapctBeHHoro yHuBepcuteta (199034, Poc-
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